


live and which will not. Girls receive less
care than boys. In Egypt, 600,000 girls are
missing because they don’t receive ade-
quate medical care. In Korea, there are two
boys for one girl. This does not speak to
equal education and opportunities for girls
and boys.

Professor Ahmed Okasha, President
of the Egyptian Psychiatric Association
taught the audience principles of DSM IV
classification and stressed the importance
for pediatricians to have basic knowledge
in psychiatry. He suggested strongly that
pediatricians must train in child psychiatry
as child psychiatrist should train in pedi-
atrics. J. Y. Hattab chaired a workshop to
emphasize the tremendous importance of
collaboration between child psychiatrists
and pediatricians in diagnosis, in preven-
tion, in treatment programs, in research.
This very enriching experience of partici-
pating in a pediatric congress is recom-
mended to all colleagues and as well as to
present more papers to these congresses.
The same must be done among pediatri-
cians. The Organizing Committee of our
next Congress in Stockholm has suggested
inviting officials of the World Pediatric
Organization. Last, but not least, the recep-
tions were pharaonic. We enjoyed many
concerts, folkloric dance representations
and abundant buffets. B

REPORT ON THE UNITED
NAaTIONS YOUTH FORUM
PLANNING MEETING

July 1995

by Joel Klein and Erica Goldman

Two years ago, the United Nations con-
vened its first “Youth Forum,” a meeting
devoted to issues and problems facing
young people across the globe. Hundreds
of delegates from non-governmental orga-
nizations (NGOs) and U.N. agencies
devoted to youth attended the meeting, but
with poor organization and procedural dis-
agreements, the Forum was not very suc-
cessful. The U.N. plans to convene a
second Forum next summer, and to prepare
for it, a smaller planning meeting attended
by about fifty youth organization delegates
was held in New York last week.
Unfortunately, setting a clear agenda and
ironing out logistical difficulties kept even
this planning meeting from being as pro-
ductive as it might have been.

The stated purpose of the Youth
Forum, according to one U.N. document, is
to “discuss the problems of communication
between the United Nations system and
youth organizations with a view to
improving those channels and establishing
effective structures of communication and
cooperation.” While this written objective
remains vague, the idea of increasing inter-
national cooperation among youth organi-
zations has considerable merit. For
example, youth organizations need access
to financial resources for their activities,
such as the United Nations Youth Fund
(disbursing over $400,000 over ten years).
Coordinating publicity efforts and political
pressure would increase the effectiveness
of human rights organizations concerned
with youth education, employment and
health. Student internship and educational
opportunities worldwide could benefit from
a central bank of openings and positions to
which youth could apply. Finally, written
exchanges between worldwide profes-
sionals and their organizations bring new
ideas and new partnerships, a benefit well-
understood by IACAPAP.

Given this wealth of possibilities for
youth offered by global communication, it
was vital for the U.N. meeting to be well-
organized and structured to take full advan-
tage of the delegates’ experience. However,
last week’s planning meeting suggested that
the U.N. was less than prepared for this
need. Too much time was spent explaining
the hundreds of pages of background mate-
rial given to each delegate and deciding
who would chair the three-day meeting.
The written agenda was not clear as to spe-
cific topics for discussion: delegates were
asked only to “exchange views on the
objectives and work program of the Youth
Forum.” And the unwieldiness of having
nearly 75 people all struggling to be recog-
nized made communication difficult at best.

Optimally, the Youth Forum would
work in smaller groups, each with a specific
problem area (such as youth mental health)
attuned to the expertise of the delegates, and
with parliamentary and procedural questions
resolved well in advance. These smaller
groups would then report back to a larger
group with recommendations or even spe-
cific policy suggestions. Unfortunately, the
U.N. does not seem intent on such an
approach. At the last Youth Forum, most of
the time was absorbed by a large disagree-
ment over gender equality among the
attending delegates. The Forum’s U.N.
organizer, Amr Galeb, expressed concern
over this distraction from the concerns that
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face the world’s children and adolescents,
but seemed hesitant to assert control over
the discussion.

In spite of the absence of orderly dis-
cussion, the delegates at the planning
meeting and at the Youth Forum itself still
had the opportunity to form contacts and
share their organizations’ activities with
each other. Brian Hill, of the Youth for
Youth Health Conference in Vancouver,
Canada, distributed a magazine detailing
his group’s writings and other work with
teen pregnancy, eating disorders, and
infibulation. A gentleman from a Japanese
youth job-training and tree-planting pro-
gram make available his group’s fact sheet
and bumper stickers. One college student,
representing the World Esperanto League,
said that his only real purpose in attending
was to meet other student organization offi-
cers and get a sense of how their world-
wide operation are run. If the planning
meeting produces nothing useful for the
upcoming Forum, he said, his attendance
would have still been worthwhile.

The benefits of increased international
cooperation between youth organizations is
well understood, but it remains unclear if
the U.N. will mobilize its ample resources
to effect that cooperation. If well-planned,
the Youth Forum could prove quite valu-
able to worldwide youth organization.
Whether the approaching Forum will be as
beset with difficulties as previous meetings
will depend on the U.N. organizers’ prepa-
ration in the coming months. W

Y oUTHFUL IMPRESSIONS

Editors’ Comment:

We are pleased to include impressions from
youths living in Hungary, Japan and the United
States about their perceptions of issues impor-
tant to their cultural, social experiences and
needs.

To BE A CHiLp IN HUNGARY
by Andrew Varga

I like to be a child in Hungary because the
school is very good and the children in my
class are all fine. There is a friend of mine
who is called Marci. We often play, talk
together or we just do anything. The
teachers are correct, but demanding as well.
There are also special hobby-classes at
school. I take artistic classes my three
sculptress will be sent to a competition. The
three sculptress are about Hunor Magyar
and the magic deer/Hungarian symbols. >



Besides I go to row, but in winter time has
exercised in the school. I have just got sick
after running outside without a pull.
Anyway, I prefer rowing on the river to
inroom exercises. Twice a week I go to
dance-classes, too. I started to like it, but it
was hot me who decided. I like bicycling
with the neighbours. At the moment I don’t
play any music instrument but later I would
like to play the saxophone, I well enjoy
computer plays, but unfortunately we don’t
hose any machine. So it is like that to be
child in Hungary.

Jaran: A YoutH’s PERSPECTIVE
by Sakura Tajima

One of the most dreadful accident happened
in Japan this year was the sarine gas attack
on the Tokyo subway system in March. As
is it broadly known, Aum Shinricge draws
suspicion in launching the toxic gas.

The things done inside the cult are
now gradually become known and one of a
surprising fact is that the cult had quite
many promising young scientists. They are
bright enough to succeed in their own ways
for sure—the questions is, what was the
magic which Aum used to attract these
people?

In my thought, I imagine a man like
this: He was brought up always beside his
mother. The mother has an ambition for her
son to be bright and to get into a high-
paying enterprise then he will take care of
his mother with enough money to have rich
life. For the thing to be carried out, her son
has to get into high leveled school in order
to get into University which gives the max-
imum profit by the name to be employed by
an enterprise which she thinks right.

The mother always takes care of her
son and she almost does everything for him
except his study. In many ways he is spoiled
abut his mother does not say anything as
long as he gets good marks in exams.

Fortunately or not he is bright in
school study and he succeeds in getting into
a future promising university then has a
position in a major enterprise. At this time
he admits himself highly qualified in his
school-college career and has no experience
in being collapsed. When he enters the firm
people treats him as a freshner.

A freshner usually has a job of small
things such as photocopying or walking
business in which one has to go many
places all around Tokyo in a day to get
appointments or contacts, sometimes a
freshman is made to go buying a cigarette
for his superior. The high-qualified young

man could not stand his situation and his
job. He thought the job given was not suit-
able for his qualifications and his does not
deserve it. In fact, he could not satisfy his
superior with his job done and it was almost
every day that he was called down severely.
The rage risen inside him was almost burst
in one typhoon-night. That night he could
not get any contract and he rang the bell in a
girl student’s room. Probably she was up
nothing to do and used him to spend time.
He carried on explaining and advertising for
a long time. He was confident that the girl
would have a contract but never he knew
her betrayal, he was unable to restrain his
anger.

So hard to work I’ ve done, but one has
easy life doing nothing and making a fool at
me. Because you are bitch you can live
without the misery that I have experienced!!
He strangled her and left her room.

The next morning when he read the
newspaper he was first upset by the thing he
has done but gradually felt as if he was
given a social valuation, and he attracted the
attention of the people, which he deserves as
he survived all the keen competition.

When he was arrested he killed six
girls in total, always in a typhoon night. He
told the motive to the detective: “The
reason why I chose a typhoon day for
murder was that I thought I can express my
rage against society more precisely in a
dreadful weather. I could say, typhoon can
produce the rage the best.”

This is actually a story from a book.
This is of course fiction but I can easily
imagine that this kind of man can exist in
Japan now. These people would be psycho-
logically normal but are definitely abnormal.
The young scientists in Aum can be similar.
They can not suit themselves in a system
and be lost the way to go. At the certain
time if Aum gives them what they want
such as aim, confidence, money, a position
in a system the young scientists may feel
happy in a system of Aum.

One reason of getting into Aum is the
loss of aim. There are so many young-age
who doesn’t have future dream or anything
they want to do. The problem is they do not
know what they really want or want to do.
As mentioned above the mother decides her
child’s way to do, and most of the time, it is
linked to a good university and well-paying
enterprise. There are so many children who
are not good at school—study or who does
not like to obey their mothers. I think they
should do something interesting for them-
selves and choose job suitable for them.
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Fortunately I know myself I like studying
and I will study only for myself. I have
dream of becoming a doctor in future and as
I am a medical college student the prepara-
tions are steadily processing. Many people
in Japan go to university for such reasons; to
obtain high qualifications for employment.
To have break between the hard study
period for entrance exam of university and
the hard work after getting into firm merely
to have communication with various people
or even some people say they have no
reason but go to university because their
friends go. I don’t say the reasons men-
tioned above are useless but at least I think
these are not reasons to decide going to uni-
versity paying a lot of money. and spending
four full years. I think it is wasting. I was
surprised that fact that even in medical col-
lege there are quite many people who are
not keen on being a doctor or studying and
do the minimum amount of study to pass
the exam. I always wonder how they con-
sider participation in patients life.

People in Japan do not see possibility
in their own choice for future and in conclu-
sion they do the same thing each other.
People are under suppression of society and
parents for many years through the youth
and when they become adult some people
find their own way but some other people
become out of control and I think young sci-
entists in Aum were happy in the cult as
they would feel themselves needed and
were not abandoned dangerous substances
and that is, they are not under suppression to
do what they want.

As I'have heard that many young Aum
people have withdrawn from Aum and the
arrested people do not hesitate in answering
to the detectives questions, they notice now
the madness in what Aum were doing. I fear
the society which creates people who look
normal but inside there are something ter-
rible wrong but is hidden under the coat of
the qualification. There will be some people
of this kind who are running a part of gov-
ernment and education system in Japan. So
this is why I could not choose who to vote
in pre-week election for members of the
House of Counselors and put a white paper
into an election box on the day.

CULTURAL VALUES IN JAPAN AND THE
UNITED STATES

by Lisa Pfeffer
Myths, legend and story-lines are essential

for the understanding of a culture. Each cul-
ture adapts its own characteristic myths, »



legends and storylines. Through these sto-
ries, life gains meaning and reality is com-
prehended. As cultural creatures, humans
tend to follow the derived style of their own
culture. By exploring the myths, legends
and story-lines in James Oliver Robertson’s
American Myth American Reality, and Ruth
Benedict’s The Chrysanthemum and the
Sword, the similarities and differences
between Japanese and American tradition,
and the reasons behind these similarities
and differences in culture are better fath-
omed.

When traveling to another county, the
phrase, “I experienced culture shock” is
often used. Miss Mashima vividly reveals
the shock she experiences as a Japanese
student submerged in American culture:

“My pride in perfect manneredness, a
universal characteristic of the Japanese, was
bitterly wounded. I was angry at myself for
not knowing how to behave properly here
and also at the surroundings which seemed
to mock at my past training. Except for this
vague but deep-rooted feeling of anger
there was no emotion left in me.” She felt
herself “a being fallen from some other
world. My Japanese training, requiring
every physical movement to be elegant and
every word uttered to be according to eti-
quette, made me extremely sensitive and
self-conscious in this environment, where 1
was completely blind, socially speaking.” It
was two or three years before she relaxed
and began to accept the kindness offered
her. American, she decided, lived with what
she calls, ‘refined familiarity.” But famil-
iarity had been killed in me as sauciness
when I was three.” (Benedict, 226)

Why did Miss Mishima experience so
much anger and frustration upon entering
this other culture? The answer to the ques-
tion may best be answered by examining
the effects of Japanese and American
myths, legends and storylines on life.

“A myth is a story told or an oft-told
story referred to by label or allusion which
explains a problem (for example, ‘that’s his
Achilles’ heel’ or ‘it was a Trojan horse’”
(Robertson, 6) Myths are the time honored
and continuously repeated stories in any
culture through which reality comes to be
understood. A legend is a moral tale about a
historical figure that forms today’s reality;
the legend of the samurai and George
Washington with his cherry tree both
demonstrate myths. Finally, a story-line
suggests the ideal plotlines of a culture.
Through these apparatuses, tradition
develops.

The story of George Washington and
his cherry tree represents both a myth and a
legend. When George Washington was a
little boy, he was given a hatchet for his
birthday. George Washington could not
wait to use his new present and decided to
try it on his father’s cherry trees. One day,
when George Washington’s father found
one of his cherry trees chopped down, he
asked his son if he had cut down the tree.

George said, “I cannot tell a lie, Pa. I
cut down your cherry tree with my new
hatchet.” George’s father put out his arms
as George ran to hug his father. “My dear
boy, thank you for telling me the truth,”
George’s father said.

Clearly, this legend has many varia-
tions; yet, it is not the details that make this
story an American myth. ‘It does not matter
whether George Washington actually cut
down a cherry tree, so long as Americans
‘know’ that he did—so long as there is in
that story a structure of ideals and under-
standing, a logic which answers important
American questions.” (Robertson, 11)

These American questions may be
understood by thoroughly dissecting this
legend. George Washington, the hatchet,
the cherry tree, honesty and redemption
make this story an American legend
(Robertson, 15); the existence of these
essential elements delineate the importance
of the details. Aspects of American
morality and social culture may be under-
stood through the meaning of these essen-
tial elements.

George Washington is not merely the
first American President. He is an
American symbol. A symbol, is a represen-
tation that carries emotional freight. The
versatility of a symbol is so powerful that
the same symbol may represent respect for
one individual while it dramatically hurts
another person. As an example, at an
American University, a student created an
uproar as she hung the Confederate Flag
from her dorm room window. To this stu-
dent, the hanging of this flag may have
exemplified her pride in her state; con-
versely, to another student, this same flag
may have reminded him of America’s
wretched slavery years. Many American’s
have attached emotional significance to
America’s founding father George
Washington. Whether this emotion is posi-
tive or negative is no matter. The mere fact
that these feelings exist make George
Washington a historic symbol.

As a result of George Washington’s
symbolism, his presence in the story of
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George Washington and his cherry tree are
essential. Washington’s act of cutting the
cherry tree represent both defiance as well
as destruction. What was this act a destruc-
tion of? Who was this defiance against?
The tale of George Washington may be
viewed on either a familial or national level
his cutting of the tree was defiance against
the ruling power. In either case, this action
was directed toward the destruction of
authority. It portrays a separation that
Americans can relate to almost too well.

A separation is vastly evident when
George Washington destroys his father’s
prized possession. From the establishment
of this country, to the present time, separa-
tion has existed in American heritage. This
country was established by breaking away
from England, its authority. Currently, the
breaking away from family is vividly
apparent as more and more teens venture
far from home to attend college. In addi-
tion, American’s easiness associated with
withdrawal shines as divorces rate con-
tinues to rise. Even marriage, an institution
that people vow to hold dearly “until death
do [them] part” has a premature means of
termination and separation. As early as two
or three, children experience the breaking-
away from parents as they are sent to
nursery school, away from their parents.
Separation is bred at an early age in
America.

Conversely, other cultures hold attach-
ment to authority figures as a necessary
tenet for survival; separation from this ideal
would serve as a direct insult to tradition. A
Japanese student like Miss Mishima may
be shocked or even disturbed by the actions
of America’s great forefather George
Washington. America’s abandonment of
England’s King would be the equivalent of
separating from the Emperor within the
Japanese spectrum. To remove oneself
from the highest authority, the Emperor,
would be a crime worthy of death in Japan.
the Japanese ideas behind respect and loy-
alty toward authority fall within the realm
of hierarchy. The importance of hierarchy
makes the move away from authority
inconceivable. “Every Japanese learns that
habit of hierarchy fist in the bosom of the
family and what he learns there he applies
in wider fields of economic life and of gov-
ernment.” (Benedict, 56) In Japan, the
knowledge of taking one’s proper place is
nearly innate. From one’s role in the family,
to one’s role in the workplace or in society,
individuals know “their place.” The high
ideals of Japanese hierarchy are surely »



a result of Japan’s own myths, specifically
the legend of the Samurai.

Japanese individuals may also be sur-
prised by the American convention of mar-
riage and the ease in which this institution
may be terminated. Americans often marry
because the are “in love.” Yet, many times,
this love is not of such great respect and the
marriage ends in divorce.

The Japanese set up no ideal, as we do
in the United States, which pictures love and
marriage as one and the same thing... The
Japanese judge differently. In the choice of a
spouse the young man should bow to his
parent’s choice and marry blind. (Benedict,
184-185)

Japanese marriages are often pur-
poseful and are arranged by parents. These
purposes may include, repaying a giri', or
moving up in hierarchical status. Like mar-
riage, divorce is also a decision of parents.
“A man of stronger moral character obeys
ko* and accepts his mother’s decision to
divorce his wife.” (Benedict, 208) In
America, a wife often becomes enraged
upon learning her husband has been
involved with a prostitute. It is likely that
under such conditions, she would file for a
divorce. On the other hand, a mistress or
prostitute is often accepted in Japanese cul-
ture and the existence of such a mistress
would not lead to separation. “Only the
upper class can afford to keep mistresses,
but most men have at some time visited
geishas or prostitutes.” (Benedict, 186) As
marriage represents an institution of purpose
for the Japanese, it is difficult for these
people to conceive the readiness by which
Americans separate and thereby end their
marriages.

Separation from authority in the story
of George Washington and his cherry tree is
not the only aspect that may disturb a
Japanese individual. By the further explo-
ration of American tradition, the relevance
of the hatchet in this myth becomes
apparent. The hatchet reflects the American
need for materialism. The wilderness was
cut down by this tool for the establishment
of civilization. Although a civilized society,
Japan does not place such great importance
on the need for materialism. Benedict
describes the Japanese avoidance of materi-
alism in exchange for the supremacy of
spirit in war.

“The more shortage of food that is, the
more [the Japanese] must raise our physical
strength by other means.” That is, [the
Japanese] must increase our physical
strength by expending still more of it The

American’s view of bodily energy which
always reckons how much strength he has
to use by whether he had eight or five hours
of sleep last night, whether he has eaten his
regular meals, whether he has been cold, is
here confronted with a calculus that does not
rely on story of energy. That would be
materialistic. (Benedict, 24-25) This passage
explains how, according to the Japanese, the
inner being may move an individual through
a crisis situation rather than material items.

Finally, the legend of George
Washington and his cherry tree presents the
American ideals of honesty and redemption.
Throughout life, Americans hear the cliché
“Honesty is the best policy.” In grade
school, American students here the story of
the boy who cried wolf too many times until
nobody believed him when a wolf was actu-
ally there. Had this boy not lied, and been
honest, he would still have his virtue and
been redeemed. Unlike the boy who cried
wolf, George Washington is revered
because he told the truth; he is still a vir-
tuous man. The Japanese can relate to the
importance of virtue in their need to feel
shame. When an individual is able to feel
shame, he is labeled a virtuous man.
“Shame, they say, is the root of virtue. A
man who is sensitive to it will carry, out the
rules of good behavior. ‘A man who knows
shame’ is sometimes translated ‘virtuous
man,” sometimes ‘man of honor.”
(Benedict, 224) Although Americans and
Japanese may not hold the same character-
istic as a representation of true virtue, the
cultures are able to understand the signifi-
cance these differing characteristics.

The story of George Washington is
both a legend and myth that has created
today’s reality. Separation, the need for civi-
lization and the virtue of honesty all demon-
strate accepted aspects of American life. By
analyzing this myth, in conjunction with the
values of Japanese culture it becomes
obvious that several aspects may be dis-
turbing, or at the very least different for the
Japanese individual.

The Japanese also hold sacred myths
and legends which have been a basis for the
development of Japanese culture. The legend
of the samurai’® portrays the irreplaceable
ideal of hierarchy within Japanese society.
With the establishment of the samurai came
the foundation of a class system in Japan.
This new class system emphasized the
importance of social position.

A great gulf separated the samurai
from the other three classes: the farmers,
the artisans and the merchants. These last
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three were the “common people.” The
samurai were not. The swords the samurai
wore as their prerogative and sign of caste
were not mere decoration. They had the
right to use them on the common
people...[this] policy was based on strict
hierarchical regulations. (Benedict, 64)

To be a samurai was such a great
honor that people even tried to buy samurai
status. However, even the samurai was
lower on the hierarchical scale than his
liege lord. “The great traditional giri rela-
tionship which most Japanese think of... is
that of a retainer to his liege lord and to his
comrades at arms.” (Benedict, 137) The
following Japanese myth reveals the giri
that a samurai owes to his lord.

One day, a samurai and his lord were
out traveling when they encountered ene-
mies who were searching to capture the
lord. In an attempt to disguise the lord from
the enemy, the samurai slapped his lord
across the face.

“Why would the samurai slap his lord,
a man that he reveres?” thought the enemy.

As a result, the enemy believed the
samurai’s plan and the lord was saved.
However, the brave samurai thought it was
now his turn to die for slapping his
respectable lord.

“You may now kill me,” said the
samurai. The lord responded, “You may be
pardoned.”

This legendary story identifies the
roots of Japanese giri and hierarchy.
Clearly, as the samurai protected the lord,
he performed his duty of giri. However, his
means of protection disrespected a being
higher on the social scale. For this, he
expected severe punishment. As a lord, it
was his right to make the choice between
killing the samurai and allowing him to be
pardoned.

Regard for the Emperor also displays
the significance of respected for those on a
higher social level.

Within the reign of the present
Emperor, a man who had inadvertently
named his son Hirohito—the given name of
the Emperor was never spoken in Japan—
killed himself and his child. (Benedict, 151)

Although this murder—suicide may be
no surprise in Japan, it would be viewed as
an atrocity in the United States. In America,
a parent would not be scorned or accused of
disrespect for naming their son Bill Clinton.
Naming a child after a President may even
be considered a compliment in comparison
to the malicious press coverage a president
receives. To the Japanese, the reference to »



President Clinton as “Clinton” in the press is
a sign of complete disrespect. However, for
Americans, this reference is merely a contin-
uation of the American idea that everyone is
equal. Americans have difficulty relating to
this extreme level of hierarchy as the essence
of America lies in its freedom to equality. To
an American this unconditional respect for
the lord may be foreign.

America has often been described as the
“land of opportunity.” It is the country where
everyone has the chance to “make it big.”
Most of all, America is a country for the
people thereby representing a democracy.

Alexis de Tocqueville describes how
majority power promotes equality in
America in his book, Democracy in America.

The majority has absolute power to
make the laws and to watch over their execu-
tion; and it has equal authority over those
who are in power and the community at
large, it considers public officers as its pas-
sive agents and readily confides to them the
task of carrying out its designs. (Tocqueville,
Volume 1, 262)

However, in Japan, the legend of the
samurai places individuals at different hierar-
chical levels; the ruler would prevail over the
majority.

Not only do myths and legends serve as
a basis for understanding the realities of a cul-
ture, but storylines aid in deciphering the tra-
ditions of a country. In fact, a story with the
same beginning often has diverging endings
for different cultures. The following story
demonstrates typical plot lines of Japanese
and American heritage.

A happily married man has just allowed
his elderly mother to move into his home
with his wife and children. After three weeks
of living in her son’s home, this mother
decides she dislikes in daughter-in-law and
asks her son to divorce his wife.

At this point, the story may have two
endings. An American son would explain to
his mother he is in love and wishes to remain
married to his wife. He may even suggest that
his mother move to a retirement home, a con-
vention typical of America.

Conversely, in a Japanese story, the wife
would be forced to leave and the mother
would remain in the home. Within Japanese
tradition...it is proverbial that the mother-in-
law does not like her daughter-in-law. She
finds fault with her, and she may send her
away and break up the marriage even when
the young husbands is happy with his wife
and asks nothing better than to live with her.
...The husband of course is doing ko in sub-
mitting to the break-up of his marriage.
(Benedict, 120)

Recognizing that there are different
ending for this story based on cultural con-
text helps one to better fathom the realities
of one’s own culture. This recognition
forces individuals to question why they
behave in such a manner they behave in.
Behavior is not merely a natural instinct as
one will ultimately realize that the essence
of culture behavior lies in the myths, leg-
ends and storylines of a society. After
analysis of American and Japanese myths
thereby gaining a better understanding if
the roots and meaning of culture, Miss
Mishima’s frustration becomes clearer. By
study of the foundations of tradition, one
may comprehend the motivation behind
thoughts and behavior. B

Notes:

' “These debts are regarded as having to be repaid
with mathematical equivalence to the favor received
and there are time limits.” (Benedict, 116)

2 .repayment of one’s [passive obligation] to par-
ents...” (Benedict, 117)

* “In feudal times the warriors, two swordmen.
Below them were the common people: farmers, arti-
sans, and merchants.” (Benedict, 319)
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